















































































mR�e jIva�i vA pa�yau yA nAnyam upagaccha�i,




bhar�ari jIva�i mR�e vA yA cApalyAd anyaM puruXaM nopagaccha�i5seha loke
















kiM ca, bhar�rA6vinA bhar�Rrahi�A pi�rAdirahi�A vA na syA�
yasmA� �adrahi�A garhaNIyA nindyA bhave�, e�ac ca brahmacaryapakXe











�a�hA ca vyAsaH kapo�ikAkhyAnavyAjena darSi�avAn---
“pa�ivra�A saMpradIp�aM praviveSa hu�ASanam �a�ra ci�rAGgadadharaM
bhar�AraM sAnvapadya�a. �a�aH svargaM ga�aH pakXI bhAryayA saha







“�israH kotyo'rdhakoti ca yAni lomAni mAnuXe,
�Ava� kAlaM vase� svarge bhar�AraM yAnugaccha�i.”






-----“vyAlagrAhI ya�hA sarpaM balAd uddhara�e bilA�,
�advad uddhR�ya sA nArI saha �anaiva moda�e.
�a�ra sA bhar�RparamA s�UyamAnA'psarogaNaiH,






�a�hA--- “brahmaghno vA kR�aghno vA mi�raghno bhave� pa�iH,
punA�y avidhavA nArI �am AdAya mR�A �u yA.
mR�e bhar�ari yA nArI samArohedd hu�ASanaM,
sArundha�IsamAcArA svargaloke mahIya�e.
yAvac cAgnau mR�e pa�yau s�rI nA�mAnaM pradAhaye�,







hArI�o ’pi--- “mA�RkaM pai�RkaM cApi ya�ra caiva pradIya�e,
kula�rayaM punA�y eXA bhar�AraM yAnugaccha�i” i�i,
�a�hA ----“Ar�Ar�e mudi�e hRXtA proXi�e malinA kRSA,


































ayaM13 ca sakala e�aM sarvAsAM
s�rINAm agarbhinInAm abAlApa�yAnAm AcaNDAlaM14sAdhAraNo dharmaH.
“bhar�AraM yA’nugaccha�i” i�y aviSeXopAdAnA�,





“mR�AnugamanaM nAs�i brAhmaNyA brahmaSAsanA�,
i�areXu �u varNeXu �apaH paramam ucya�e.
jIvan�I �addhi�aM kuryAn maraNAd A�maghA�inI,
yA s�rI brAhmaNajA�IyA mR�aM pa�im anuvraje�.
sA svargam A�maghA�ena nA�mAnaM na pa�iM naye�.”
i�y e�am AdIni, �Ani pR�hakci�yadhirohaNaviXayANi16,
“pR�hakci�aM samAruhya na viprA gan�um arha�i” i�i viSeXasmaraNA�17.

































kiM ca, ‘priyam’ anavadya�vena manaso ’nukUlam Aya�yAM yac
chreyaskaraM �addhi�am ca ‘priyahi�am’.
pa�yuH priyahi�aM ‘pa�ipriyahi�aM’ �asmiMn ‘yuk�A’ nira�A







ShobhanaS cAcAro dArSi�aH SaGkhena---
ヒンドゥー教文献におけるサティー観の変遷
― 245 ―
“nAnuk�vA gRhAn nirgacchen nAnu��arIyA na �vari�aM vrajen na
parapuruXam abhibhAXe�Anya�ra vaNikpravraji�avRddhavaidyebhyaH,
na nAbhiM darSaye�, AgulphAdvAsaH paridadhyA�,
na s�anau vivR�au kuryA�, na hased aprAvR�A
bhar�AraM �adbandhUn vA na dviXyAn
na gaNikAdhUr�AbhisAriNIpravraji�AprekXaNikAmAyAmUlakuhakakArikA-
-duHSIlAdibhiH. 












‘viji�endriyA’ viji�Ani saMyami�Ani indriyANi Sro�rAdIni vAgAdIni ca
manaHsahi�Ani yayA ‘sA’21 ‘iha’ loke ‘kIr�i’ prakhyA�iM paraloke co��amAM
ga�iM prApno�i.
ayaM ca sakala eva s�rIdharmo vivAhAd UrdhvaM vedi�avyaH.
‘prAg upanayanA� kAmacArakAmavAdakAmabhakXAH’ i�i smaraNA�.












































11 imA nArIrabidhavAH sapa�nIrAMjanena sapiXA sAMviSan�u,











14 ga�y an�arAbhAve sa�I�i SeXaH “AbAlApa�yAnAm” i�i pAtAn�aram,






18 ［Mi� 1985：27］［VidyArNava 2003：170］
19 hi cari�raM ka
20 聖仙もしくはÍaGkhalikhi�asmR�iのどちらを示すかは詳細不明。
21 sA �a�hok�A iha ka.
22 anuyA�i na bhar�AraM yadi daivA�ka�haJcana,
 �a�rApi SIlaM saMkSyaM SIlabhaGgA�pa�a�yadhaH. 4.71
 �advaiguNyAdapi svargA�pa�iH pa�a�i nAnya�hA,
 �asyAH pi�a ca mA�A ca bhrA�Rvargas�a�haiva ca. 4.72
 pa�yau mR�e ca yA yoXidvaidhavyaM pAlaye�kvaci�,









23 vidhavAkabarIbandho bhar�RbandhAya jAya�e,
 Siraso vapanaM �asmA�kAryaM vidhavayA sadA. 4.74
 ekAhAraH sadA kAryo na dvi�IyaH kadAcana,
 �rirA�raM paJcarA�raM vA pakSavra�ama�hApi vA. 4.75
 mAsopavAsaM vA kuryAccAndrAyaNama�hApi vA,
 kRcchraM parAkaM vA kuryA��ap�akRcchrama�hApi vA. 4.76
 yavAnnairvA phalAhAraiH SAkAhAraiH payovra�aiH,









 paryaGgaSAyinI nArI vidhavA pA�aye� pa�im,
 �asmAd bhUSayanaM kAryaM pa�isaukhyasamIhayA. 4.78
 na cAGgodvar�anaM kAryaM s�riyA �idhavayA kvaci�,
 gandhadravyasya saMyogo naiva kAryas�ayA punaH. 4.79
 nAdhirohedanaDvAhaM prANaiH kaNthahga�airapi,
 kaJcukaM na parIdadhyAdvAso na vikR�aM nyase�. 4.103
 apRXtvA �u su�An kiJcanna kuryAdbhar�R�a�parA,











24 �arpaNaM pra�yahaM kAryaM bhar�uH kuSa�ilodakaiH,
 �a�pi�us�a�pi�uScApi nAmago�rAdipUrvakam. 4.80
 viXNos�u pUjanaM kAryaM pa�ibuddhyA na cAnya�hA,
 pa�imeva sadA dhyAyedviXNurUpadharaM hariM. 4.81
 yadyadiXta�amaM loke yacca pa�yuH samIhi�am,
 �a��adguNava�e deyaM pa�iprINanakAmyayA. 4.82
 vaiSAkhe kAr��ike mAghe viSeXaniyamAMScare�,
 snAnaM dAnaM �Ir�hA�rAM viXNornamagrahaM muhuH. 4.83
 vaiSAkhe jalakumbhASca kAr��ike ghR�adIpakAH,
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The Changing Idea of Satī in Dharma-śāstra 
Focusing on Yājñavalkya-smr
・
ti and its annotated editions
AIKAWA, Emi
This study examines how the idea of sa�I is understood in Dharma-SAs�ra, focusing on 
YAjJavalkya-smR�i and its annotated editions.
Normally, the word sa�I conjures up the image of a Hindu wife entering her husband’s 
funeral pyre to burn alive with him. The image expresses the notion that the woman is 
willingly undergoing death out of a sense of duty and love for her husband, and in the belief 
that her self-sacrifice will bring great reward in a future incarnation to her family, clan and 
devotees. However, representations of sa�I and the meaning of the word “sa�I” can be 
different depending on the context in which it is used.
Wendy Doniger proposes that cultural change can be mapped and understood through 
textual and other studies. As a Sanskritist, she points out that the first European scholars 
of India thought that HindUs believed that everything was timeless, eternal, and unchanging. 
Offering a critique of Orientalism, she says the attitude of the early British scholars of the 
Indian civilization failed to notice the way in which HindUs did in fact recognize change（a 
term coined by Edward Said in 1978）, she highlights the shifts in which the narratives 
underwent as they were told and retold. She underscores how they continued to develop 
and to be transformed through commentary, interpretation and translation, depending 
upon the period, the habitat, and the community. In every age the story tellers have 
imparted their own understanding and idea to the text and the narratives have continuously 
undergone change. A single text has been read over centuries by different people, of 
different castes, and milieux and all along it has absorbed local, political, social and religious 
influences of each period which resulted in the broadening of the concept of “sa�I”.
Developing Doniger’s understanding of cultural change, one may assume that the 
descriptions of sa�I in Sanskrit text would also have undergone transformation. I will begin 
by presenting an alternative history of the idea of sa�I based on information drawn from 
Sanskrit texts.
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